THE  AUTHORITY  OF  CATHOLICISM
together by an immediate common programme of Catholic
claims and not by any real common faith, " a momentary
common line of action pursued by men of different sections of
the Church, united for a precise and determined end, the
freedom of the Church and the freedom of teaching."* The
continuation of such an association had become impossible now
that, educational freedom being won, Montalembert had shifted
the issue to that of political freedom in general and gone so
far as to affirm that the Church did not need special privileges
in modern society but could be content with the freedom given
by the law to all other corporate bodies. " 1789," declared
Falloux, " rightly interpreted by the wise of all parties,
contained nothing contrary to Christianity or to Monarchy;
under that label 1789 were arranged four or five general ideas
to which public opinion perpetually returned, however hesitant
it might be as to the best way of making them prevail. . . .
1789 held the key of a fortress in which the people took
refuge in the day of storm—a fortress more solid even than
freedom of the Press, the Civil Code/'2
It was this matter of the acceptance both of " the principles
of 1789 " and of the common law as adequate for Catholic
rights that inevitably split the Catholic party and really created
the Liberal Catholic party, or at least caused it to have once
more a separate existence. "A Liberal Catholic,'' said the
Abbe Morel, one of the most violent and bitter champions of
Ultramontane orthodoxy, " is one who for the defence of the
rights of the Church prefers common law to canon law. ... It
is for the Church to define her position with regard to the
State, to make her own terms with society; and these terms
cannot really be other than surrender and subordination. The
foundations of Liberalism, as laid down by Montalembert,
suffice to condemn the movement, for the Pope has never
accepted freedom of conscience, freedom of the Press, freedom
of association, and equality before the law. Religious liberty in
particular is false: the Edict of Nantes was wicked, and has
always been condemned as such by the Church, and its revo-
cation a deed worthy of the highest praise. De facto toleration
1 UUnion, 9th July 1856.	2 Le Parti catholique, pp. 273, 281.
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